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Strictly speaking, it is beyond every relation, distinction
and difference.   Brahman is real and the world is unreal
and non-existent like the son of a barren woman. Brahman
exists in itself and by itself as niravayava and nirguna (form-
less and contentless). What is is and what is not is not and no
(ism ' or vdda based on bhedajndna can express the inexpress-
ible. The various cosmological views are found to be self-
contradictory and are self-stultifying.  Brahman transcends
the subject-object consciousness and the duality due to the
logical intellect and theistic thinking. It is sat-cit-dnanda,
being without becoming, one without a second (ekam eva
advitlyam), indeterminate and is bliss itself. Advaita is
being-knowing-bliss and really speaking there is no Advaitin
or Advaita philosophy and muldvidya as primeval nescience is
simply non-existent. To the jzvanmukta who has realized
Brahman the world is illusory like a dream and the illusion lasts
as long as the mukta is swayed by prdrabdha karma though its
illusoriness disappears. Karma is a lapse from samadhi and
the mukta is aware of the illusory show which vanishes at the
onset of samadhi. Jagat appears as real but it is false like square
circle. Mdyd is what is non-existent, but it seems to be real.
Samadhi is pure identity-consciousness, but the Advaitin as
a jwanmukta descends somehow to the plane of duality and
delusion due to karma^ though he is only a witness of the show.

The Advaitic metaphysicians are confronted by the
somehow of mdyd'amdyd. The Advaitic rationalist follows
the natural light of reason and enquires into the nature of
Brahman as atman. According to the reflection theory (Bimba-
pratibimbavada) Is'vara and jzva are the illusive emanations
from Brahman. Substance exists in itself and by itself and
the attribute is non-existent as determination is bare negation.
Prahn^an is the atman whwh poses itself, opposes as the